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EXAMINATION OF ST. MATTHEW. 


Continued from page 413. 


CHAP. XXVII. Verse 35—And they crucified him, and parted his garments, 
easting lots: that it might be fulfilled which was spoken by the prophet, They 
parted my garments among them, and upon my vesture did they cast lots. 

The translators of the Bible appear to have been, ashamed of 
Matthew. In many of his perversions, they were willing to counte- 
nance him, and to partake ; and often where he said nothing, have they 
been as forward as he is, in other places, to pervert the words of the 
living God! of the Lord of hosts ourGod! But here they will not go 
all lengths with him. He, appears to apply this psalm to Jesus of Na- 
zareth only: I mean the xxi. psalm, and consequently puts these 
words, ‘My God! my God! why hast thou forsaken me?’’ into his 
mouth, as applying the psalm to himself. At the same time, I must 
notice, he appears again to have been awonderful Jew! for he is not 
acquainted with his own mother tongue, he translates the original He- 


brew, S7DY ay dope by correctly into Greek, ‘‘ My God! my 
God! why hast thou forsaken me?’ Which shows plainly, he was a 


Grecian, or a good Greek scholar; but in his own mother tongue, he 

misquoted the Hebrew ; the translation is correct, but the original is, 

wrong, and means no such thing, as he has translated. There is scarcely 

a word correct! He writes Eii, Eli, David writes lee, lee; he writes 

Lama, David writes Lomma; he writes Sabachthani, Dayid writes 

Ngazavtani; which shews plainly, that he took the Hebrew from some 
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one else ; it is not his own, or he would have made it to answer to the 
Greek, or have made the Greek to answer to the Hebrew. The trans- 
lation is correct, for the words of the psalm, but not for the words of 
Matthew : and which never could have happened, if he had been a Jew 
of those days, whose vernacular tongue was Hebrew. From this mo- 
ment, I set him down as a Greek, and no Jew at all. He was not ac- 
quainted with his own mother tongue! he was not acquainted with the 
manners and customs of Jews, as he would have been, if a Jew. He 
throughout, writes like a Gentile, a Grecian, and not like a Jew! He 
has here, himself, been imposed upon: for his Hebrew words do not 
mean what his Greek words do! In Greek, he makes Jesus call upon 
God, and in Hebrew, upon Eli, a man! certainly not God! In Greek, 
she has it, ‘‘ forsaken me ;”’ in Hebrew, he has it Sabachthani! *SDt 
sacrificed me! as to the the Lama, can not mean any thing but Lomma ; 
wherefore, and here even, I have tried to bring it near to something 
like what he wants, but spell the word in Hebrew, Shabachthani, and 
which only differs in a dot over a letter, thus : SMM’ or as he writes 
SID’ the meaning then is, Praised me, so that he makes Jesus 
| say: Eli, Eli, why hast thou praised me! 
t ) Again, he tells us, verse 45, ‘‘ Now there was darkness over all the 
ie land, from the sixth hour until the ninth hour.’’ And this I really, and 
| firmly believe was the case. He has, through a mistake, told the cer- 
tain, the undeniable truth; for this I have myself seen, it was so last 
night, and has been the case every night from the sixth hour, that is 
about 12 o’clock, or midnight, to about three o’clock in the morning.: 
But [ rather think, although it was as dark as night, for it was night ; 
yet, let it be remembered, that it was full moon, so that it was not 
pitch dark, even if it was cloudy. But Matthew means it was dark 
from about mid-day to three in the afternoon. Is it not therefore evi- 
dent, that he was a Greek? He begins to count the hours from morn- 
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ing ; if he had been a Jew, he would have begun at sun-set. He was 
certainly a Greek, an arrant Grecian; «nd pretending to be a Jew 
makes him more than I care to say. 

Again, he says, verse 62, ‘‘ Nowthe next-day that rottowep the day 
of the preparation.”” Would a Jew write so? He would not: neither 
did the writer rightly understand the subject he was treating of; the 
day that followed the day of the preparation, was the first day of the 
feast ; because the day of preparation is the day before the feast. But 
he, poor uninformed Grecian, saw it was a busy day with the Jews, 
and therefore, thought it was the feast; and the day of the feast was 
a quiet day, he therefore thought it was of no note: and calls it the 
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day that followed the day of the preparation! * Yet, what appears 
strangest of all, according to Matthew’s account, he partook of the pass 
over with his disciples, and was crucified on the day after! which must 
have been the first day of the feast, which began the evening before, 
and the day after he was crucified, was Saturday ; for ......ians hold 
he was crucified on Friday: so that this day of sealing the grave, must 
have been two days after the day of the preparation! as such, the story 
is not reconcileable to itself! f 

Again, I did not know that the Pharisees were such wicked people ‘ 
as to break the Sabbath so egregiously. But it is Matthew’s story, not 
theirs ; indeed, the day of crucifixion is also a Sabbath,! and an holy 
convocation, on which Jews do no work! But he will have the service 
of the Temple was neglected by the priests that day! No wonder 
then that the holy convocation was also forgotten by the whole city! 
No wonder that he tells us, without blushing, that the Pharisees went 
to Pilate on the Sabbath! and sealed the grave also, on the Sabbath- 
day! He that will believe Matthew to have been a Jew, will belive the 
rest: will Lelieve any thing. 

Since I have Matthew before me, let us consider the 57th verse: 
**Now when even was come.’’ What wickedness! did not the burial 
take place before sundown? What wicked Pharisees! according to 
law, he ought to have been taken down before sunset. And whata 
wicked Jew this Joseph of Arimathea must have been! to bury him on 
the Sabbath; for when even was come, the Sabbath had begun, I 
mean, the Jews’ Sabbath, not the Grecian Sabbath, begin that when 
you please, thank God, we know nothing of it, I wonder there was. no 
disturbance among the people, for it all took place on the feast day ! 
He was, according to Matthew’s account, taken on the feast day, 


* This shows the Gentilism, or rather Paganism of the writer of the tract, which 
goes by the name of the Gospel according to St. Matthew. The Pagan festivals 
were kept in noise, confusion, merry-making, riot, and debauch: all was bustle 
on their festivals: the day previous to the Jews festivals is all hurry and appa- 
rent hilary, marketing, and preparing for the festival, which itself, is observed 
and kept in a quiet, sober, and religious manner, as a Sabbath, without the least 
noise. Protestants have very properly, introduced the keeping of their Sunday, 
after the manner of the Jews Sabbath; while in Catholic conntries, the Sunday 
is still observed after the manner of a Pagan festival. 

+ And here! must ask ...... ians, to explain to us, how it is possible, that the first 
day of the feast of passover, can be on friday? and although, from the Evangelists’ it 
so appears, I am bold to say, it is an impossibility! The first day of the feast of Pass- 
over cannot come on either, Monday, Wednesday, or Friday. This objection alone 
is sufficient, to give a distrust, of the whole account. The Calendar, was settled long 
before Herods’ time. and never need: amendment. 
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and crucified on the day of the feast, and buried on the Sabbath! + 

Once more, Matthew, chap. xxvii. 1. ‘In the end of the Sappatn, 
as it BEGAN To Dawn towards the first day of the week. There, again, 
Sunday morning is by him called the end of the Sabbath! this is not 
pardonable in a Grecian, to call Sunday morning, the end of the Jews 
Sabbath! but in a Jew, it is impossible! the Sabbath, all the nation, 
éven fishermen know, ends on Saturday at even, and not Sunday morn- 
ing. ‘*From even till even shall ye rest your restings.”” Custom, had 
he been a Jew, would have taught him otherwise: but he was no Jew. 
The real truth, I believe is,it was not Matthew! but some wicked Gre- 
cian, who knew nothing, but had heard a story, and thought proper to 
write a book, on a subject he was not acquainted with. He knew no- 
thing of the customs, manners, or language of the Hebrews; he 
knew nothing of their laws, traditions, or prophecies! and he has 
plainly shewn itin his work. He has even given them a new order of 
priests. How then can I wonder, or marvel, he wants to give them 
a new order of Gods! who have newly been started up, and whom our 
Fathers knew not. We thank him kindly, whoever he was, we want 
none of them; let all nations worship who they please, or what they 
please, for, or as Gods. *‘ We will worship the Lord our God, for ever 
and ever.”’ We will worship him alone, without any fellowship ; and we 
certainly want none of the TROOP ; we know but one, and only one, 
and him atone, none else, no other WITH HIM, NONE BESIDES HIM; NO 
GODS BEFORE HIS FACE. 

To return to the subject: I was saying the translators of the Bible, 
were ashamed, and would not go all lengths with him, in this place ; 
for they apply this psalm to David, and thus explain it: Ist, that is 
from the first to the 8th inclusive: David complaineth in great dis- 
couragement: 9th, that is from the ninth, prayeth in great distress 
22d, to the end of the psalm, he promises public thanksgiving, and 
praise. What their reasons were, is not altogether my province to 
founder, but perhaps I may hit on some of them, by assigning my rea- 
sons for disallowing either, his application, or their explanation: Why 
I will have that David neither speaks of himself, as they explain the 
psalm, or of Jesus of Nazareth, as he explains, or rather applies it. 
I ask, how can God pray to God? With what propriety, can Jesus of 
Nazareth, if he is God, or part of the Godhead, complain that God has 
forsaken him—In other words, complain that he had forsaken him- 
self? That God was so far, and kept himself from hearing the words of 
his heavy complaint, his roaring, his cry of pain, or misery? He then 
complains that he will not hear himseli! I cannot understand how Je- 
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sus of Nazareth, whe is said to be equal to God, in power and glory, 
can, like a weak being, pray, and complain that his prayer is not at- 
tended to! and excuse this non attendance to his prayer, because God 
is holy! Then Jesus was unholy ; and consequently, the holy God 
could not pay any attention to the prayer of his equal in power, and 
glory, because he, this equal, was unholy! ‘ Our fathers trusted, and 
Thou didst deliver them.’ How can Jesus say‘ “‘Our fathers ?”’ What 
fathers besides his? The person speaking, must not only be plural, 
but they must have several fathers! The fathers are different: 
‘They cried unto thee, and were delivered ; they trusted in thee, and 
were not confounded.” The complaint, is the complaint of several, 
not the complaint of one. Now David was but one, and therefore, he 
cannot speak for himself, or of himself: neither can Jesus, (with whom 
my business at present is,) be said to be more than one : how then can 
he say, our fathers? Can he mean by, our fathers, the fathers of the 
Son, and the fathers of the Spirit? Has the Spirit a father also? And 
if it hath, is it a different person from the father of the Son? For it is 
necessary, in order to apply, the fathers should be different persons, 
as well as those who complain, and pray. ‘“ But [am aworm and no 
man.”’’ How can we apply this to Jesus: I thought Matthew wanted to 
make him both God and man! How then can the prophet say of him, a 
worm, and no man. I .know...... ans would wish to gut the psalm, 
and throw part away: but it will not do, it must all be retained, and no 
private interpretations by gutting. Thus they pervert the words of 
the Lord! and make them to appear to signify what was never inten- 
ded: and thus has profaneness gone forth into all the earth! to the de- 
struction of souls, the precious souls, to whom they cry peace, when 
there is no peace. The truth, (valuable above all things,) is: the per- 
son speaking, the person meant by the prophet, is a noun of multitude, 
a whole people, is Israel, in their present captivity and dispersion. 
to whom, both the singular, as one. people, and the plural, as many, 
will apply, Israel ; do say, *‘ My God, my God, why hast thou forsaken 
me.”’ This they truly complain of, they ery, and roar, both day and 
night, and give him no rest, that he shall make Jerusalem a praise in 
the earth ; but he appears not to hear. Israel can say, and do so plead 
with God, ‘‘Our fathers trusted in thee, and were not confounded.” 
Israel may well say, “1 am a worm, and no man ; the reproach of man- 
kind, and despised by the people.” ‘I heir fathers were a respectable 
nation, but at present, Israel, (the Jews,) is a worm, trod underfoot :; 
t. erefore, Israel, may well say, ‘“‘ | am a worm and no man, a reproach, 
oi men, and despised by the people.” Truly, Israel may say, thou 
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art my God from my mothers belly, for we will have no other God but 
him: and therefore, we say, ‘I was cast upon thee, from the womb, 
thou art my God from my mothers belly.”” Well may Israel say, ‘‘ For 
dogs, that is, the assembly of the wicked have compassed me ; they 
have encircled, as a Lion, both my hands and my feet.’’ This is the true 
ranslation of the original Hebrew verse : 


PIN TP AND UNDP OY My oI NI3d 9 

The word Koauree, is in the Bible, perversely translated, prerced, 
when the word has no such meaning, for the 3) koph, is a prefix, and 
signifies, as; and \Nauree, means a Lion. This no Hebraist will 
controvert, nor even pretend to dispute.* It would be rather insidious 
in me, to say who, the dogs, or horned cattle, means and intends, 
suffice it to say, it means the persecutors of the Jews, the scatterers of 
Israel, and the oppressors of Jacob; and it is they who part our gar- 
ments among them, and cast lots for our vestures : they not only per- 
secute and scatter Israel, but they also rob him of his property. They 


_ divide my clothes among them, and cast lots for my vesture ; the com- 


plaint is the complaint of Israel, the complaint of the Jews : (they hav- 
ing no cause to complain of the good people of the United States, they 
cannot, consequently, be intended by the prophet, either as the dogs, 
lion, or horned cattle, or the sword; having made this concession, 
truth, and sincere love requiring it, I must stop, hopeing, as they are no 
part of the Roman Empire, the denounciations, pronounced by the 
prophet Isaiah, and most other of the prophets, to come on, and overtake 
the old world, will not harm them.) And with an earnest prayer 
to God, that he will not take his holy spirit from me, but will con- 
tinue to me his blessing, and enlighten me with the knowledge and 
understanding of his holy word; and prosper my endeavours in the 
search of truth ; I close to his honour, praise, and glory, this my first 
Examination of Matthew . 


eee 


DEA’S LETTERS. 


Continued from page 368. 

Having in my four last letters, examined all the quotations produced 
by St. Matthew, and said by him to be fulfilled in Jesus, and found 
them not to be so, in their proper plain and literal sense ; you will, I 
am sure, excuse my not doing the like by the other quotations, as it 
would be not only tedious, but would eccasion you a needless expense 


*See it acknowledged in Scott’s Bible. 
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for postage. However, I can with truth assure you, that having care- 
fully examined every one of them, they all appear to me to be such, as 
either do not concern the Messiah, or are not applied according to their 
literal sense, and plain obvious meaning. 

This you will soon find, if you will be at the trouble of comparing the 
passages, said to be fulfilled, with their plain meaning in the prophet ; 
the very same fate happens to those quoted in other parts of the New 
Testament. There is one, however, which I shall treat on, in this 
letter, that deserves our attention; because itis famous with some 
people, and is produced, as one that is plainly accomplished, and ful- 
filled in Jesus. The passage I mean, is twice alluded to, and quoted 
in the Acts. (1) ‘I will raise them up a prophet from among 
their brethren, like unto thee, and will put my words into his 
mouth, and he shall speak unto them, all that 1 shall command him,”’ 
(2) From hence Doctor Leland concludes, that ‘‘ Moses tells the peo- 
ple. that God would raise up from among them, a prophet like unto 
him; that is, not an ordinary prophet, but one of peculiar eminence ; 
that should, like Moses, give them laws in the name of God himself, 
and to whom they were indispensibly obliged to hearken, and to pay 
an entire obedience.’ (3) Had this learned divine pointed out the par- 
ticulars, by which Jesus distinguished himself, to be this eminent per- 
son, prophet, and lawgiver, like Moses, he had done something to the 
purpose ; and then we should be enabled to judge of their exact agree- 
ment and likeness. This he has not done; but this is what I shall now 
examine: and as we have on record, the principal actions of both, 
it is not difficult to make the comparison. But first, I must observe, 
that Moses, having nothing foretold, either concerning his person, or 
eharacter, had consequently, no description to answer; so that this 
circumstance alone, makes a wide difference in the character of Moses 
and that of the Messiah. Had there been any description of Moses, he 
must undoubtedly have, in a very exact manner, answered that de- 
scription, or it would have been vain, and absurd in him, to have ex- 
pected to be received by the people. Moses therefore, proceeds on 
avery different plan. To draw the attention of those to whom he 
was sent; he discovers his commission, in conformation of which, and 
to engage them, he wrought sundry miracles, and at last happily exe- 
euted his promise, in delivering the Israelites from the Egyptian bon- 
dage., Then it was, and not till then, that the people were convinced, 
that he was a person sent from God for that purpose. It was his 


(1) Acts ch. iii ver. 22. (2) Deut. ch. xviii. ver. 15. (3) Divine Authority 
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performing the essential part of his commission, and promise, that 
wrought in them this belief. ‘* Thus the Lord saved Israel, that day, 
out of the hands of the Egyptians ; and Israel saw the Egyptians dead 
upon the sea shore; and Israel saw that great work, which the Lord 
did upon the Egyptians; and the people feared the Lord, and Moses 
his servant.’”’ (4) Now had Moses failed in the essential , art of his 
commission—could or would any of his miracles, however stupendous, 
have proved him to have been sent from God with such a commission ? 
certainly not. And as it was absolutely necessary, that Moses should 
accomplish the delivery of the Israelites, according to his promise ; so 
it was necessary, that the Messiah should perform those things, which 
are foretold concerning him. His character, and office we have a de- 
scription of: therefore, whoever pretends to it, must undoubtedly, 
auswer it: and must never be received, until he attests his character 
by fulfilling the prophecies, which describe him. The prophecies 
which, I have proved, being the test, or touchstone, by which alone, 
those he was promised to, were to judge, if he were the person therein 
described or not. The most stupendous wonders, and splendid miracles, 
would not in this case, afford any proof of his character; because st 
had no dependence on them. It must stand or fall, according as his 
actions, agreed, or disagreed with the prophecies ; or as he did, or did 
not fulfil them. 

If Jesus’ pretentions were true, he ought to have performed, and 
done those things, which were foretold; and in so doing, give an un- 
deniable proof. This would convince the people, that he was the pro- 
mised person, beyond all objections ; and he would then have acted 
consistently. The character of the Messiab, you will find in my 6th 
letter, [Vol. I. page 151 of The Jew.] collected from the prophecies 
there mentioned. The following is a short description or epitome of 
his office. ‘* And he shall set up an ensign for the nations, and shall as- 
semble the outcast of Israel, and gather together the dispersed of Ju- 
dah, from the four corners of the earth.” (5) This was the crite- 
rion given, by which the people were to judge, and distinguish him 
from all pretenders : in this description there is no room left to cavil ; 
his office is described as it concerns the nations, for whom he‘is to 
“set up an ensign,”’ that they might enter, and be partakers of the 
blessing of his government: and next we have his oflice, as it concerns 
the Jews, and what he was to do for them: ‘viz, He is to assemble 
the outcast of Israel, and gather together the dispersed of Judah, from 
the four corners of the earth.’’ Had Jesus fulfilled this prophecy, he 


(4) Exod. siv. ver. 30-31. (5) Isa. chxi. ver. 6—-12. 
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would then have proved himself to be the Messiah, or person meant 
under that denomination: and would have drawn the whole Jewish 
nation after him. How it came to pass that he did not prove himself 
by doing so, is not my business to enquire ; but that he did not, is very 
evident. The names of Israel and Judah cannot be usurped here ; be- 
eause the Prophet having described his office with regard to the Gentiles, 
he next describes it as regards the Jews; and that the Prophet’s true 
meaning might not be misapprehended, he further describes them by 
the epithets of outcast and dispersed. Surely ......ians will not un- 
derstand themselves, as meant, under these distinguished circumstances ; 
neither do I belive they will refer the accomplishment of his prophe- 
cy, to their invented heavenly kingdom ; for that would be doing the 
outcast and dispersed, too much honour, to assemble and gather them 
there ; and they will hardly allow them, that in heaven, which they 
deprive them of here on earth: besides, they are not ignorant, that 
‘*A king shall reign and prosper, and shall execute judgment, and jus- 
tice in the earth ; in his days shall Judah be saved, and Israel dwell safe- 
ly."°(6) The contrary and reverse of all which, happened in the days 
of Jesus; how then could he be that Person. Here then we have a 
very material difference between Moses, and the promised Messiah : 
the one had no character or description to answer, the other had ; but it 
is plain, that Jesus did not answer it : and in order to show, that Jesus 
was not the Prophet like Moses, let us make a short comparison. Moses 
was prepared by God, with asign, when the Israelites should demand it : 
but Jesus constantly refused any sign. (7) Moses did mighty won- 
ders, and wrought such stupendous miracles, as convinced those, who 
beheld them; these he did not do after the manner of juglers, before 
chosen witnesses, nor in corners, but in public, and in the presence of 
all the people, whom he assembled for that purpose, he performed 
them in the presence of his very opponents, who were sometimes made 
to feel, the truth and effects of them. The Magicians, who endeavoured 
torival him, contest, that it was the hand of God. Thus acted Moses: but 
Jesus took quite a different method ; those miracles which are related 
of him, were wrought in secret, performed before chosen witnesses, 
and on believers only, in corners, and bye-places; the very persons 
who partook of the benefit were hindered irom mentioning them, and 
were enjoined secrecy: his very brethren and relations disbelieved 
them. (8) The difference is maniiest, for one convinced his enemies and 


rivals, and the other could not convince even his brethren and aearest ret 


(6) Jer. xxiit. 5. (7) Mat. xii. 39. (8) Mat. xiit. 54 
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lations. ‘The more Moses’ opponents doubted or denied his commission 
or power, the greater and more surprising were the proofs, he gave 
them. But Jesus did the very reverse ‘“ for he did not many mighty 
works there : because of their unbelief.” (9) Had he acted like Moses, 
he ought to have performed other, great wonders: for the greater 
their unbelief, the greater ought his miracles to have been, and the 
greater would the honour have been by their conviction; so it was, 
that Moses did and acted ; itis not certain from what cause this unbe 

lief arose ; it is not possible, however, that the greatness of his mira- 
cles should have occasioned it ; because these would naturally, have a 
contrary effect. Who knows but their unbelief might be owing to 
some discovery made in the method of his performing his miracles, 
at which they might take offence ; of which discovery, ‘‘ He,”’ (Jesus 
being ignorant of the true cause,) ‘‘ marvelled, because of their unbe- 
lief.” This I only offer as a conjecture ; pray, consult the Evangelists, 
to see if what they say concerning this affair, will bear this sense. (10) 

Let us continue the comparison: Moses was greatly honoured, and 
esteemed, by his brethren and countrymen: but Jesus was quite the 
contrary; for he declares himself, that no prophet is accepted in his 
own country. (11) Moses delivered the Israelites from the Egyptian 
bondage : did Jesus deliver the Jews from the power and yoke of the 
Roman? He indeed promised to *‘ gather them, as a hen did her 
brood.’’(12) But this he never performed, nor even attempted: though 
he knew this to be the chief part of the Messiah’s character, and the 
desire and hope of the nation; yet he pretends to excuse himself, by 
saying, ‘“‘they would not,” when the contrary is really true. 

Moses was forty days and forty nights, with God on the mount: but 
of Jesus, it is declared that he was there as many days and nights, with 
very different company, detained contrary to his will, famished, tossed, 
and led about by the Devil; who must have been very superior in 
power, to him. (13) Moses governed the Israelites forty years: did 
Jesus do the like, or had he any command, post, or dignity ? 

Moses solemnly prepared the people, and appointed a time for the 
whole body of the nation, to gather themselves in one place, to the end, 
that they all might receive the law: did Jesus do the like? Moses 
delivered to the Israelites a system of laws, moral, ritual, and political, 
by which they were to be governed, both in church and state: did Je- 
sus do any thing like this ? 

I know it is pretended that he introduced a new dispensation ; but 


(9) Mat. xiii. 58. (10) Mat. sail. 57. (11) Luke iv. 24, (12) Luke xiii. 34. 


£13) Mat, iv. 1—2 
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this is so far from being clear, that the cause of his mission has always, 
is, and will for ever, be disputed. And I should be glad to be in- 
formed which of his laws, (I mean those which are practicable,) are 
new, and not commanded or known before: I have searched the 
Evangelist, and do not find one. If this be the case ; how can he be 
made to answer the description given of him, * of his giving laws like 
Moses, in the name of God himself.’’ If he did, which is the state or 
kingdom governed by them ? It is evident, from the different, or rather 
opposite governments, in both, that he gave none ; and they so widely 
differ in that of the church, (which one would think, ought to be his pe- 
culiar care,) that the different denominations, or sects of ...... ians, do 
most uncharitably condemn each other ; and what one party follows as 
right, the rest condemn assinful. Surely this could never have ‘hap 

pened, had he, like Moses, delivered laws for the government of both 
church and state. Moses published his laws in the most authentic 
manner; they were attested by God himself: were those of Jesus 
published or attested in like manner ? 

Moses took the people’s express consent, who bound themselves, 
and posterity, to observe and obey: did Jesus do any thing like 
it? Moses, to convince the people, that his laws were from God, en- 
acted immediate rewards as a recompense, and blessing if they kept 
them; and on the contrary, immediate pains, and penalties, if they ne- 
glected or forsook them. But Jesus refers them, both for rewards and 
punishments, after their deaths. The nature of the first was con- 
vincing: the latter was not. In short, Moses proved himself to the 
satisfaction of all, that he was.a person sent by God: Jesus did not. 
From these, and many other instances, I think that it is very evident 
and clear, that a more opposite character, to that of Moses, cannot be 
produced, either in their lives, or deaths. Therefore, supposing, what 
is pretended ; that a person was promised, who shculd be like Moses, 
and like him give laws: yet Jesus can never have been that person ; 
for this passage cannot be, consistently, applied to him. On the other 
hand, it plainly, and evidently appears from the context, Moses pro- 
mised a prophet to succeed him, or rather a succession of prophets ; 
for he having therein, forbidden the people, the abominations of other 
nations, such as divinations, observing times, practising enchantments, 
or the consulting of witches, familiar spirits, wizards, and necroman- 
cers. (14) He then promises to raise them a prophet, &. to 
whom they should resort, apply, and have recourse to, on all pro- 


(14) Deut. xviii. 9—13. 
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por exigencies; for the knowledge of some future’ events, this is the 
true scope, and intention of this passage ; and in this, its plain obvious 
sense, it is understood by persons of the greatest learning, and knowl- 
edge, both ..... .ians, and Jews. Father Calmet, very justly, and 
judiciously, asserts this to be the true meaning. I will transcribe what 
he says. ‘As to the Hebrews, (says he,) who lived in the midst of 
‘these, idolatrous people, accustomed to receive oracles, to have re- 
sourses to their diviners, magicians, and their interpretors of dreams : 





what temptation would they not have been under, to imitate these 
practices, these impieties, and superstitions, if God had not provided 
against it by affording them certain means of knowing some future 
events, in their most urgent necessities, by having recourse to the 
‘Lord, to his priests, and prophets. Thus when Moses had forbid the 
Israelites to consult magicians, witches, enchanters, nnd necroman- 
cers, he promised to send them a prophet, of their own nation, who 
should instruct them, and discover the truth to them. ‘The Lord thy 
God, will raise up unto thee, a prophet from the midst of thy breth- 
ren, like unto me; unto him ye shall heurken.”’ (15) It is needless te 
produce more authorities, the passage best explains its own meaning. 

But notwithstanding the clearness of this passage, the authors of the 
Universal History, pretend that Joshua could not be that Prophet like 
Moses, whom God promised to raise, and commanded the people to 
obey, under heavy penalties: because Joshua received directions 
from Moses, to consult the Urim, and Tumim, upon all emergencies. 
(16) and from thence urge and say, ‘‘ How could he therefore, be the 
head prophet, and director of such a numerous nation, who wanted a 
director himself; or how could the people be charged to hear, and 
obey him, who was to receive his orders from the High Priest.” (17) 
To this objection, I answer partly in their own words, from a remark 
of theirs. ‘* That (his, Joshua’s) great character drawn by, Jesus the 
son of Sirach, mentions his succeeding that lawgiver, (meaning Moses, ) 
in the prophetic spirit ;”’ and concerning his book, they tell us, ‘* That 
both Jews and the generality of ......ians, have acknowledged as 
his, and as a canonical book.’’ (18) To this we may add what they 
also assert, ‘* That Joshua was the only inspired writer of that age, 
that we read of.”’ (19) Thus these historians are obliged to assert, not 


: only his inspiration, but his being the head prophet; for they read of 


no other; notwithstanding their endeavours to depreciate his' charac- 
ter, to serve aturn, In like manner they are obliged to make him the 


h (15) See Cal. Dict. on the word Oracle. (16) Num. xxvii. 21. Univ. Hist. vol. 
TW. ja. 436. (18) Univ. Hist. vol. IN. pa. 483. (19) Iba. 
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director, and governor of “such a numerous nation ;*’ when they e*y, 
** Providence had by this time, so far signalized, that he became repu- 
ted by the whole Jewish nation.’? (20) And they assert in another 
place, that, .** After this, Joshua governed the Israelitish common- 
wealth peaceably.” (21) And they do throughout their history, give 
repeated instances of his being the governor; and also of the obe- 
dience paid him. Thus do those historians contradict themselves. 
But whatever they may think or say, we have a superior evidence and 
guide ; to that then let us go, I mean the Bible: from which it is plain, 
‘** That he was the man in whom was the spirit,” (22) as the text ex- 
presses it. It is also plain, that it was he, whom the people were to 
obey. (23) It is plain likewise, that those who: did not regard, that 
which he commanded, were severely punished. (24) This answered 
to what God promised. ‘‘ That whosoever will not hearken unto my 
words, which he shall speak in my name, | will require it of him. (25) 
Jesus, therefore, could not be here meant; because to him, it hap- 
pened the very reverse: neither can ...... ians, consistently, claim 
this passage for Jesus ; because there is in it a clause, declaring that, 
‘<The prophet which shall presume to speak a word in my name, 
which [ have not commanded him to speak ; or that shall speak in the 
name of other gods, even that prophet shall die.”’ (26) A provision 
this, which there could be no necessity for making, had the promise 
concerned Jesus; who, they, if consistent, must allow, could never 
come under it. Be that as it will, it is plain that God spoke to 
Joshua immediately, without the intervention of any other person or 
thing, in like manner, as he did to Moses. (27) Of this we have re- 
peated instances, and God himself, tells him, ‘‘ As I was with Moses, 
so will I be with thee; I will not fail thee, nor forsake thee.”’ (28) 
In consequence of this promise, ‘‘God magnified him in the sight of 
all Israel, that they might know, that as I was with Moses, so will I 
be with thee.’’ (29) And we accordingly find that the people “ feared 
him, as they did Moses, all the days of his life.”’ (39) These instances 
are enough to show that Joshua succeeded Moses as a prophet, direc- 
tor, and governor. That God revealed, and spake to him, immedi- 
ately, in like manner as he did to Moses-;, in whose place he was ap- 
pointed, and substituted. That he was obeyed, and feared in like man- 


(20) Univ. Hist. vol. II. pa. 479. (21) Ibd. pa. 482. (22) Num. xxvii. 18. 
(23) Ibd. 30.. (24) Compare the 17th and 18th verses the 6th ch. of Joshua, with 
th 22d, and sequal cf the 7thch. (25) Deut. ch. xviii. 19. (26) Ibd. 20. (27) 
Joshua ch. i. 1. ch.iv. 1—15. ch. v.2. ch. vi.2. ch. vii. 10. ch. viti 1I~&e. 
(28) Jos.i.5. (29) Jos. iti. 7. ch. iv. 14. (30) Tbd. 
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ner as Moses was, all the days of his life. And to think otherwise, or 
to imagine that Jesus is meant here, is in every respect, inconsistent 
and absurd: he being the most unlike the person promised; as is 
evident from all the circumstances of his life. [To be Continued.] 





We feel under obligation to Isachar for his gentlemanly communication; and would 
certainly give ita place in the Jew, if it could be curtailed. But as we dare take no 
such liberty, with the production of a correspondent, and its great length will not 
allow of its insertion, (as of itself it would fill a number) and we dare not adminis- 
ter the poisionous medicament without its antidote, we are withheld froin inserting 
it. Therefore we have chosen the one part of his proposal, viz, “ to answer it if we 
ean!” For in truth we can; as we see no difficulty in the way. We feel flattered, 
that our correspondent has according to our repeated intimation, confined himself to 
one text; and has not ranged through the whole maze of scripture, we shall in conse- 
quence confine, to the same subject, except where proof is necessary. The argument 
of Isachar runs thus. “,The essence of the Deity is plural; for it is often spoken of, 
joined with verbs and adjectives, in the plural numbers,” and as we have so repeated- 
ly requested, or intimated our desire, that opponents in argument on scripture should 
confine themselves to one passage, he only, for the present, adduces in proof of his 
possition, the 9th verse, of the first chapter of Malachi; were the word 535% Adonoem 
LORDS, a plural noun, is applied to God by himself. And this he exultingly 
says is such a proof of the possition of the plurality of the Deity, or in other words 
of the plurality of unity, which I dare not evade, and may answer iflcan! We thre- 
fore proceed to answer, not to evade this difficult possition. 


MALACHI, CHAP. I. 


1. ** The burden of the word of the Lord to Israel, by Malachi.’’°— 
The spurpen, the weighty, heavy word of the Lord. The Prophet 
informs us, that the subject treated of in this prophecy is peculiarly 
momentous, it is therefore called swn masa, the burden &c. To 
ISRAEL, this prophecy is given; and addressed to the nation of Israel : 
the reasoning is for their guidance, the argument is with them; for 
thei: use, if not otherwise expressed. By Matacui, by the prophet 
Malachi. 

23. “I have loved you, saith the Lord; yet ye say, wherein hast 
thou loved us? Was not Esau Jacob’s brother ? saith the Lord: yet I 
loved Jacob. And I hated Esau, and laid his mountains, and his heri- 
tage waste, for the dragons of the wilderness.”’—In these verses a dis- 
tinction is made between Esau and Jacob, merely showing that Jacob 
was chosen, but no reason is assigned for the difference made between 
the brothers. I must also here beg leave to correct the translation, 
owe and I w7/l make, inthe future, not as the Bible has it, in the past, 
i did make: it is a denunciation against the land of Esau; that it will 
become a desolate wilderness. 

4. ‘Whereas Edom saith, We are impoverished, but we will return 
and build the desolate places ; thus saith the Lord of hosts, They shall 
build, but | will throw down ; and they shall call them, the border of 
wickedness, and the people against whom the Lord hath indignation 
for ever.’’—Here again, Woxn is second person future: when Edom, 
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or, if Edom shall say and not, as the English Bible lias it in the present 
tense, ‘‘ Whereas Edom saith.’’ In consequence, the prophet informs 
that the country of Esau will become waste ; and that Edom will plead 
that on account of their poverty, is destruction happened to their 
country, that in the natural course of events, their cities have come to 
destruction, but that in time they will return and build their wasted 
cities : that those things were not a punishment of God but a mere for- 
tuitous course of events. This they will often suy ; but says the Lord, 

they may build, but I will throw down. All the world will call them 
the border of wickedness, and the people against whom the Lord is in- 
dignant for ever. And here we may perceive, that Esau, in the 2d and 
3d verses cannot be the same as the Edom spoken of in the 4th verse ; 
because if the country is become waste, there can be no hopes for 
them that the cities thereof will ever be rebuilt. Of Esau, the threat 
only is, that his country will become a desolate wilderness; but of 
Edom that their cities will be thrown down, and themselves be con- 

sidered and called a people, against whom, God is ever indignant. 

5. “And your eyes shall see, and ye shall say, the Lord will be 
magnified from the border of Israel.”"—Here we have proof that the 
whole is future : your eyes will see it, &c. And which I explain, your 
eyes will always see this, you will always have a right insight and un- 
derstanding of this prophecy : not so, those who are without, and as 
such, ye will say, ‘‘ The Lord shall be magnified from the borders of 
Zion.’’? When the redemption of the Lord is come to Zion, when we 
Jews are restored, then the Lord will be magnified, then will be seen 
his indignation against his enemies. The question yet remains, what 
is the terrible wickedness of these people, called Edom, and who are 
they ? In order to discover this we will proceed with the chapter, per- 
haps we may discover a clue to guide us. 

6. “A son honoureth his father, and a servant his master : if then I 
be a father, where is mine -honour ? and if | be a master, where is my 
fear? saith the Lord of hosts, unto you, O priests, that despise my name. 
And ye say, wherein have we dispised thy name ?”—And here, as you 
justly remark, the translation ought to be, and if Lorns in the plural ; 
but the translators of the Bible, did not understand the prophet; the 
burden was too heav y for them ; as such, they took the unwarrantable 
liberty of putting master, instead of Lords. The translation should 
stand thus :— A son honoureth the father, and a slave, (or servant.) 
his Lord ; if 1 am the Father, where is my honour? and if Lords where 
is my fear? And here, friend [sachar, please to notice the intention 
of the prophet, or spirit of prophecy, is to answer the question that 
must occur to us on reading the forepart of the chapter, that we may 
have a right understanding of who Edom is, and why God is said to 
have perpetual indignation against them; and he reasons thus: You 
say, | am plural, thnt | consist of three persons, Father, Son, and 
Spirit. What are you, sons or servants ? say you are sons, and I the 
Father, where is my honour ? You give my honour and glory to an- 
other: and I have said, ‘ And my glory will [ not give to another ; I 
the Father, must be worshiped, glorified, and honoured alone :”’ in an- 
swer to this, you say the Godhead is plural ; allow it says the prophet, 
for the sake of argument: and if Lords, then ye are servants, m that 
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case, where is my fear’ It is written, ‘“‘ The Lord your God ye shall 
fear, and him shall ye serve, and cleave to him.”” You friend Isachar, 
will perhaps tell me, the argument of the prophet is not convincing, no 
matter, it is sufficient to show us, who the people are, of whom he rea- 
sons, and whom he, at all events, places in the wrong; and to put this 
beyond doubt, the prophet proceeds, ** Unto ye, O priests, that despise 
my name. And ye say, wherein have we despised thy name ?’’ You not 
only teach eroneous doctrines concerning me, but even argue, wherein 
are we wrong. 

7. ** Ye offer polluted bread upon mine altar; and ye say, wherein 
have we polluted thee? In that ye say, the table of the Lord is con- 
temptible.”’—Polluted, the word is Sxin and indeed means polluted, 
it has also another meaning, to wit, Redeemer; and may be taken in 
either, or both senses ; it particularly points out the Eu...... “Ye 
offer the bread of the Redeemer, or, the bread of pollution. And here 
I must notice, that in the original, it is pointed by the accents to read 


thus: ‘By your saying it is the Lord’s table.—It is cerruption! or 
despicable! Meaning it is not the Lord’s table, it is the table of pol- 
lution! Not having sufficient room in this number, for explaining the 


whole chapter, let a correct translation of the rest sufiice for the present. 

8. ‘And if you shonld offer a blind creature for sacrifice ; would it not 
be wrong according to the law? Or if ye should offer the lame, or the 
sick, would it not be wrong? Offer it to your Porr, would he be 
ag with thee, or bear with thy presence, saith the Lord of hosts!” 

‘And now offering this pollution, you say let us pray, or seek the pre- 
sence of God, and he will be gracious to us! And this is by your 
means, ye priests. Shall then, the presence of any one of you, be borne 
with, saith the Lord of hosts.” 

10. Who is there, even among you, that will shut too the doors, 
(stop teaching ?) Neither shall your having light the fire of mine altar, be 
for nothing ; ye shall receive your punishment. 1 have no delight i in 
you, saith the Lord of hosts: neither will | accept any offering by your 
means.” 

11. “For from the rising of the sun, even unto the going down 
thereof, my name shail be exalted among the Gentiles ; and in every 
place, incense shall be gathered to my name, and a clean ofiering : for 
my name, will be exalt: cd among the Gentiles. 

12. “But ye have profaned him, [the Lord,} by 
Lord’s table, it isthe Redeemer.” 

13. ‘* And whereas ye say, behold what a weariness 7s the law! and 
ye snuffed at it, saith the Lord of hosts : and in its stead, ye brought as 
an offering what is accounted as stolen, lame, and blind! shall I accept 
it from your hands saith the Lord of hosts. 

14. * But accursed be as the perverter, who has in his flock a male, 
and voweth, and sacrificeth a corrupt thing to the Lord; for] ama 
great king.”’ 

Thus friend Isachar, [ have shown the correciness of your transla- 
ting o°34N% Lords in the plural ; and still it does not prove as you ex- 
pected, that the essence of the Deity is several. As to the other parts 
of your communication, being withheld {rom inserting it in the Jevw,. 
you ean have by calling at the office. 


Saying it is the 





